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MALOBA, THE MARATHA SAINT 

Justin B. Abbott 
Summit, New Jebset 

The story of Maloba, as related by MaMpati in his Bhak- 
talilamrita, is tragic in the extreme, and well illustrates the 
Hindu conception of God, as a very present help in time of 
trouble. 

That Maloba was an historic personage need not be seriously 
questioned on the ground of the miraculous element in his story. 
Dnyaneshwar, Namdev, Eknath, Tukaram, and Ramdas, of 
unquestioned historic standing, all have the miraculous woven 
iato the accounts of their lives. It is a Hindu feeling that those 
who live so near to God, as do the true saints, are agents through 
whom God manifests His power, and that He is sure to do so 
when they are in distress. 

Mahipati (b. 1715, d. 1790) is -par excellence the biographer of 
the Maratha saiuts, but he was not a higher critic of his sources 
of information. He accepted the traditional stories as true. 
His Bhaktavijaya, Santalilamrita, and Bhaktalilamrita contain 
long lists of authors and works used by him. No evidence sug- 
gests that he might have been an inventor of Lives. He antici- 
pates the charge, however, and in his Santalilamrita 1. 67-69 
says, 'You will raise this doubt in your mind and say, "You 
have drawn on your own imagination. ' ' This is not so. Listen. 
Great Poet-saints have written books in many languages. It is 
on their authority that I write this Santalilamrita. If I wrote 
on my own authority, my statements would not be respected. The 
Husband of Rukmani is witness to this, who knows all hearts'. 
If Mahipati drew his. information from unhistoric sources, 
Maloba may not stand in the list of actual saints, but the story, 
niustratnig the Hindu idea of God's intervention in the calam- 
ities befalling his saints, will not lose its point thereby. 

"With data so meagre, it is useless to speculate on the date of 
Maloba, for in the very unchronologically arranged lists of saints 
as given by Shekh Mahamad (in 1696), by Jayaramasuta (c. 
1718), by Mahipati (1715-1790) and by Moropant (1729-1794), 
the name appears among those of both earlier and later date. 
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There have been published English translations of the Abhangs 
of the Poet-Saint Tukaram and there are translations of small 
portions of the works of other Maratha Saints, but the intensely 
interesting accounts of their lives, handed down by tradition, 
and related in verse by the poet Mahipati, though they have fre- 
quently been summarized have never been published in an Eng- 
lish translation. Mahipati 's account of their lives is worthy of 
translation, for it reveals accurately and most vividly the Hindu 
ideal of a true saint. 

Maloha, the Maratha Saint 
Translation of MaMpati's BhaktalUamrita, 41. 148-213. 

41. 148. There once lived in the Province of Varhad^ a Bhakta* 
named Maloba, a man of supremely noble character. He was a 
worshiper of Vithoba.* (149) He was a gentleman and mer- 
chant, respected and worthy. His business took him ia time to 
the Karnatak, to which country he removed with his family, and 
there he made his home, but remembering Vithoba in his heart. 

(150) He had a son of noble qualities, by the name of Narhari. 
Both son and father excelled in goodness of character, and pos- 
sessed minds ever discriminating (between right and wrong). 

(151) They regarded all mankind as themselves. They were 
compassionate to all creatures. To the needy and to guests they 
were generous in gifts and hospitality. (152) They were con- 
stant in their worship of Vishnu. They greatly loved the ser- 
vices of song in praise of Hari. They were ever ready in minis- 
tering to the saints, and they never uttered an untruth. 

(153) After some days of sojourn (in the Karnatak) Maloba 's 
wife died. This caused great sorrow to his heart. 'What shall I 
do?' he cried. (154) But finally he reasoned to himself thus: 
'It is well, after all, that the snare of this world has been 
broken.' And bringing to mind the Husband of Rukmani, he 

^Varhad, a District in the Bombay Presidency. 

' In the word Bhakta is implied not only one who formally worships, but 
one whose character is marked by godliness, moral purity, and sincerity. 

' The sacred city of Pandharpur has an ancient temple with an image 
within representing a figure standing on a brick. God, as represented by 
this idol, has the name of Vithoba, Viththal, Pandurang, Pandharinath, and 
Husband of Bukmani. Vishnu, Krishna, Hari, Lord of Heaven, etc., are 
used synonymously with Vithoba. 
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destroyed the very seat of Ignorance. (155) But Maloba soon 
came under pressure of public opinion. A Southern* bride was 
found for him. The marriage took place hastily. Later this 
union proved the cause of great pain to Maloba. 

(156) Some days passed, when suddenly the father of the 
bride appeared. He was of the Nameless' caste. He recognized 
his daughter. (157) He went to Maloba and told him his story 
from beginning to end, his town, his name, and all his cir- 
cumstances. (158) 'I am of the lowest caste,' he said. 'My 
daughter was stolen away in the dead of night by a thief. 
You have made her your wife. It is evident you have com- 
mitted a sin.' (159) Maloba listened to his story, and an 
agony of contrition filled his soul. 'Oh save me. Oh save me, 
Lord of Heaven,' he cried. (160) 'Of all sinners in this uni- 
verse, I am the one great sinner. Could aU sins be collected 
together, and formed into a human statue, I am it. Purifier 
from Sin, Thou who hast mercy on the lowly, I lay my case 
before Thee. ' (161) Maloba now called his wife to him, and said, 
' Do you recognize your father ? ' She acknowledged all, but made 
no further reply. (162) Maloba said to the Nameless, 'Take 
away your daughter, and as for me I will do whatever the Brah- 
mans prescribe.' (163) The Nameless replied, 'Of what use for 
me to take away a defiled vessel? My caste fellows will accuse 
me of wrong, and .then what shall I do?' (164) And with this 
the Nameless left for his village. The affair now become every- 
where publicly known, and people remarked, 'She has defiled 
him.' (165) The rascal who had given this Southern bride in 
marriage, accompanied by his children, stole away by night and 
left the country. 

(166) Maloba, in worldly things, was a rich man. Naturally 
therefore sycophants gathered at his home. But when this great 
calamity befell him, they all deserted him and fled. (167) His 
noble-hearted son, Narhari, alone remained by his side. All din- 
ner-brothers at once disappeared. ( (168) The Brahmans excom- 
municated him. His relatives abandoned him. Through repent- 
ance, however, he now fully atoned for his sin. (169) He called 

*I am uncertain of the meaning of hedichi. I have assvuned it to be a 
variant of hedhicM, southern. 

" Anamih, Nameless, is used by Mahipati as synonymous with Mahar, one 
of the lowest castes. 
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the Brahmans together, and had them rob him of all his wealth. 
As a loving Bhakta, he now spent all his time in the worship of 
Hari. (170) Maloba finally called together a large assembly 
of Brahmans, and prostrated himself on the ground before them. 
With joined hands he exclaimed, 'Prescribe at once a penance.' 

(171) The Brahmans, the Vedic pandits, the learned Shastris 
consulted the sacred texts and commentaries, and found the 
penance to be suicide. There was no other adequate penance. 

(172) After listening to the decision of the Brahmans, Maloba 
replied, 'I think so also; but prescribe the method.' (173) The 
Earth-immortals answered, 'Search for a large cavity in a tam- 
arind tree. Crawl into it, and have the space within filled with 
cowdung fuel. (174) Then set it afire with your own hands. In 
performing this penance of suicide all your sin will be destroyed. ' 

(175) Maloba listened and agreed, remarking, 'Whatever one 
does, one must suffer the effects. There is no escape whatever.' 

(176) And so Maloba sat gladly within the cavity of the tree, 
the cowdung fuel packed around him, and set it afire. In his 
heart he contemplated the image of Pandurang, and earnestly 
invoked him. 

(177) '0 Dweller in Pandharpur', he cried, '0 Vithabai, my 
family goddess ! Come quickly and deliver me from my Karma. 
(178) Those who were friends because of my wealth, whom I had 
regarded as dear relatives, even they, as the end. of my life comes, 
have all forsaken me and fled. (179) And now, as I am entirely 
stripped of all repute among men, of honor, of son, of wife, of 
wealth, do Thou break my bodily bond. (180) Though many 
other calamities, greater than even this, should come upon me; 
though the heavens should fall crashiag on my body ; yet, Hari, 
this only would I ask for, that I may remember Thee in my 
heart. '(181) Then, with firm determination, Maloba closed his 
eyes, his heart contemplating the image of Vithoba, the source of 
joy and peace to his devotees. (182) With fixed concentration 
of mind his lips repeated the names and attributes of God.* 
'0 Keshava, Narayana, Slayer of Madhu, Purifier from Sin, 
Ocean of Mercy, (183) Unchangeable One, Infinite One, 

•The technical term Namasmarana, literally 'remembering name(s) ', 
stands for more than mere remembering. It includes the repeating aloud of 
God's various names and attributes, as is well illustrated in verses' 182-185 
above. 
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Govinda, Supreme Being, Saecidananda, Savior of the World, 
Source of Happiness, Shri Mukunda, World's Guru, (184) 
Shri Ram, Raghupati, Slayer of Ravana, Destroyer of Demons, 
Pounder of Religion, Lord of the World, who with mighty power 
released Vrindaraka, (185) Krishna, Vishnu, Dark-Com- 
plexioned One, Protector of thy Bhaktas, Thou Being of 
Goodness, this only I ask of Thee, O Atmaram, that in this my 
worship there may be love. ' 

(186) As Maloba thus worshipped full of love, and tears of 
love streamed from his eyes, suddenly the Lord of Heaven came 
to his rescue. (187) The kindled fire had become a roaring 
flame, but to his body it felt cool. No piart of his body was so 
much as scorched. (188) The Brahmans exclaimed to one 
another, 'The wonderfully mysterious might of God's Name! 
The fire, indeed, has not been able to burn him, for the Life of 
the World has been his protector. (189) Once long ago, when 
Hiranyakashipu^ attempted to burn the Bhakta Prarhad in fire, 
the fire would not burn him. And so it is with this man. ' Thus 
exclaimed the Brahmans to one another. (190) The fire in the 
cavity burnt itself out; the live coals became extinguished and 
fell to the ground. The glorious loving Bhakta now crawled out 
of the cavity and descended to the ground. (191) The people 
aU marvelled and exclaimed, 'Blessed is this loving Bhakta. In 
his distress the Husband of Rukmani came to his aid. A won- 
derful miracle has taken place.' (192) The Brahmans now said 
to Maloba, 'It is you who are holy and righteous. In your dis- 
tress Pandharinath came to your help. You are wholly without 
blame. ' 

(193) Maloba now relinquished his occupation and commer- 
cial business, and gave himself up to performing Kirtans* in 
praise of Hari. His words were words of grace; his teach- 
ings the blessed teachings of a saint. (194) And the daugh- 



'The well known mythical story (Vislmu Puiana 1. 17) of Hiraiiya- 
kashipu, the godless, blaspheming, atheistic king of the Demons (Daityas), 
to kill whom "Vishnu had to assume the fourth incarnation, Narasinha, half 
ma;i, half lion. Hiranyakashipu was incensed at the piety of his son, Prarhad 
(or Pralhad; Sanskrit Prahrada) and sought to destroy him by burning 
him alive, and by other cruel means, but God's power always saved him 
from even the slightest injury. 

^ Religious cantatas. 
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ter of the Nameless, whom he had married without realizing 
her caste, profited by the good companionship with him, and 
experienced sincere repentance of heart. (195) She said to 
Maloba, 'Tell me some means of salvation, by which I may 
attain to a different birth. ' And this indeed took place. (196) 
Maloba, the Vaishnav Bhakta, listened to her and replied, 'In 
this affair you have committed no wrong whatever. It is true 
your father has deserted you, but I will continue to give you 
food and clothing. (197) If you ask me for the means of salva- 
tion, hold ia your heart what I have already told you, namely, 
keep Shri Hari in your remembrance without ceasing, and have 
no concern about anything else.' (198) To all this the young 
woman assented, and from a distance bowed low to him. Maloba 
had a small hut built for her at some distance from his house, 
and there she lived. (199) She kept her clothes and vessels 
clean, and regularly performed her baths. She learned to love 
the repeating of God's names and attributes, and her thought 
never turned from it. (200) Maloba would send her, by the 
hand of his servant, food served in a dish. This was all she 
would eat, and then she would give herself up to repeating 
God's names and attributes. (201) By this contact with the 
good, she attained a character of goodness, and Narayana, in his 
graciousness, would reveal himself to her sight. (202) Days 
passed in this way, and the end of her life now approached. The 
angel of Vishnu carried off her soul and took it to heaven. (203) 
Maloba learned the news that she was dead. ' Who is there who 
will be willing to speed her corpse on its good way?' said he. 
(204) 'No outcaste or Shudra will even touch her.' Maloba 
thought and decided; 'I wiU do it myself,' he said. (205) 'I 
was the cause. She has suffered intensely, and now that she has 
gone hence, I must perform her funeral rites.' (206) Thus 
thinking and determining he proceeded to enter the hut. Open- 
ing the door, he looked toward the corpse, when behold, it had 
changed into a mass of flowers. (207) 'This,' he exclaimed, 'is 
the mighty glory of the worship of Vishnu, made evident to the 
sight of men. By this He has truly increased the praise of his 
servants. ' 

(208) From that day men everywhere began to honor Maloba. 
'The Husband of Rukmani was his help,' they exclaimed, 'and 
delivered him out of his great trouble.' (209) From that day 
20 JAOS 40 
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also Maloba began to give Kirtans that appealed to the tender 
sentiment, and pious listeners -were moved in their hearts to 
deep emotion. ( (210) In Kirtans the nine sentiments are used, 
and listened to by the devotees of Vishnu, but the supreme means 
for the realizing of the presence of God is the tender (karuna) 
sentiment.* (211) The desire was now begotten in Maloba 's 
heart to reach the other side of the ocean of this worldly life, and 
so using the tender (karuna) sentiment he pled with God. 
(212) This Bhakta of God now felt the desire to meet with God, 
and so he went into the forest, and there tenderly pled. (213) 
The Lord of Heaven heard his cry, and quickly came, for this 
conforms to his character, a character described by Shri Vyasa 
in his Song of Praise. 

• The nine sentiments or passions are Shringara, love; Hasja, mirth; 
Karuna, tenderness; Eaudra, anger; Vira, heroism; Bhayanaka, fear; 
Bibhatsa, disgust; Adbhuta, astonishment; Shanta, peace. 



